are part of a kind of seamless web. They reinforce one another. It's not that he's a historian with a separate political role. His work on the Haitian revolution and his work on West Indian self-government is part of the same story. 2 Yet whenever historians have tried to piece together strands of this "seamless web" they have often stumbled on apparent seams. After noting the way in which The Black Jacobins represents a central way into thinking about "how the riots and rebellions which swept across the Caribbean in the 1930s entered historical consciousness: how blackness had come to be articulated as a political project, and how the memories of these events had been enlisted as a political resource for the future," Bill Schwarz uncovered what he has called "an extraordinary Indeed, The Black Jacobins ended with a slightly abstract prophecy of revolution in colonial Africa rather than a concrete discussion of the rebellions that one might have thought would have been a logical place to conclude an inspiring grand narrative of the greatest ever revolt in the Caribbean. As Schwarz asks of James, "Why did he, of all people, prove so reticent in making the connections between the political present and the historical past?" 4 This essay will not engage in a full discussion of the many issues raised by Schwarz's own thought-provoking and imaginative answer to that question, a question previously raised in the pages of this journal. 5 Rather, we will aim to interrogate the question itself, through an historical exploration of James's actual relationship to these upheavals. In the process, it is hoped some of the apparent seams between the Caribbean labour rebellions and The Black Jacobins may be ironed out.
The Life of Captain Cipriani
In Beyond a Boundary, James recalled the time when "the Trinidad workers in the oilfields moved" during 1937. "They were followed by masses of people in all the other islands, closing one epoch in West Indian history and opening another. One Government commentator, in reviewing the causes, was kind enough to refer to the writings of C. L. R. James as helping happened in Guyana and Jamaica, there had been minor constitutional reform. 10 The 1921
Wood Commission proposed an elective element to the Legislative Council, and 1925 had seen the first "general election" in Trinidad, since seven members out of the twenty-six strong body were now elected. However, suffrage was restricted to just those with property or high income, or some 21,794 people out of a total population of over 300,000. 11 For James, the success and rapid growth during the 1920s of the TWA, which after 1925 even carried weight beyond Cipriani himself inside the Legislative Council, was proof, if proof were needed, that the people of the British Caribbean were already manifestly capable of governing and protecting themselves. In his Life of Captain Cipriani, James noted there was no "clash of civilisations"
underway because the black majority of the British Caribbean "are not savages, they speak no other language except English, they have no other religion except Christianity, in fact, their whole outlook is that of Western civilisation modified and adapted to their particular circumstances." Indeed, the barbaric experience of slavery had given the black majority a very good introduction to "Western civilisation," even if it had come at the expense of losing touch with
African civilization. As a result, James argued that West Indians were a profoundly modern people in comparison to the native peoples of India and Africa:
There is in these colonies today no conflict between freshly assimilated ideas of modern democracy and age-old habits based on tribal organisation or a caste system. This lack of tradition, this absence of background, is in one sense a serious drawback. It robs the West Indian of that national feeling which gives so much strength to democratic movements in other countries. But it has its advantages, for it robs those who would wish to deprive him of his political rights of one of the chief arguments which they flourish so glibly when speaking of other non-European peoples.
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While forcefully putting the case for West Indian self-government, James, following Cipriani, did not at this stage in 1932 call for complete independence from Britain, but rather for autonomy for the West Indies within the British Empire along the lines of the white Dominions.
Though he left much uncovered, James closed with a promise to write more in the future:
"How far Crown Colony Government was useful, its ineradicable defects, the astonishing variety of governments tried in the West Indies during the last hundred years, the differences from island to island, the only road to solution, these and kindred subjects will be dealt with in a succeeding volume." 13 James later noted that The Life of Captain Cipriani was "a grand success" when it was sent back to the West Indies in September 1932. 14 As Cary Fraser notes, "James's prescient Trinidad itself, where the politics of Cipriani, and even those of James, were already known by many, it created a great deal of controversy and provoked extensive debate in newspapers and literary journals alike. James had not just lampooned "white supremacy" but also acutely analyzed the snobbery and racism associated with "philistines" among the black and colored middle class of Trinidad, who were forever trying to ingratiate themselves with those of lighter skin color than themselves while despising those with darker skin. 17 A white
Trinidadian journalist and football correspondent, Courtney Hitchens, in the Sunday Guardian of 11 September 1932, tore into James's book hailing Captain Cipriani "as a hero" on the grounds that he "attacks everybody except the very black." James quickly had a tireless local defender in Dr. M. A. Forrester, who noted that while "it is not a pleasant picture that Mr.
James has painted-it is nonetheless a picture absolutely true to life." As for the idea that James was some sort of black chauvinist in matters of race, Forrester pointed out that "as the gallant Captain is a very white Creole, Mr. Hitchens gets out of his depth at the very outset and simply makes a monkey of himself." After savaging the "nebulous" Mr. C. Hitchens, Forrester commended James's work as a "spirited attack" on colonial rule and "a brilliant and scholarly exposure of the rank absurdities which characterise Crown Colony Governments in these parts."
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There was also wide-ranging and detailed critical discussion of the book in the Beacon.
19
The young black Trinidadian Ralph Mentor noted, "It will be widely read in these parts. To be candid, it deserves to be." Mentor declared James was right to link white supremacy to colonial rule, telling critics to "study British imperialism with an understanding mind," believing that they would "surely notice that there is not a single state having dominion status in arrest, but a crowd violently resisted police efforts to capture him, and he went into hiding.
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James later described the strike: "Among the oilfield workers in Trinidad, the largest proletarian grouping in the West Indies, a strike began. Like a fire along a tinder track, it spread to the entire island, ending in an upheaval at the other end of the curve, in Jamaica, thousands of miles away. James later reflected on this historic moment:
Had Cipriani been the man he was ten years earlier, self-government, federation and economic regeneration, which he had advocated so strenuously and so long, could have been initiated then. But the old warrior was nearly seventy. He flinched at the mass upheavals which he more than anyone else had prepared, and the opportunity was lost.
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Rather than taking a lead, Cipriani's TLP put out a statement calling for calm, noting, "It is regrettable that egged on by certain irresponsibles in the Colony certain units of workers 26 W. Richard Jacobs, "The Politics of Protest in Trinidad: The Strikes and Disturbances of 1937," Caribbean Studies 17, nos. 1-2 (1977): 18. 27 There is even a mention of James himself, and his 1931 article "The Intelligence of the Negro," a vindicatory counterblast in the Beacon to a racist article by Dr. Sidney Harland, an English scientist resident in Trinidad at the Imperial College of Tropical Agriculture. This appears amid an ill-disguised reference to the Beacon Group made by the militant agitator character Le Maître, questioning whether any group that limited itself to philosophical and political discussion could play a useful role in the struggle. "He was thinking that he knew just what would happen: there would be discussions on art no one would understand, and abstract discussions about Nazism in Germany; some professor would declare that the shape of the Negro's skull proved he could never be the white man's equal in intelligence, and some Negro schoolteacher would put an opposing view; and nothing would be achieved, people who were jobless and hungry would know nothing of those who were suffering on the oilfields, the sugar estates, nothing would be done to bring them together-it would all end in armchair chatter. "heard me talk about it, asked to see it, and published." There was little publicity for it, and priced at seven shillings and six pence, commercially it was, Warburg remembers, "unsuccessful." However, as James later commented, "It was the first of the West Indian novels to be published in Great Britain" and so "henceforth the West Indies was speaking for itself to the modern world." It is sometimes claimed of the IASB that it "devoted most of its attention to African colonies" meaning "there was no ready-made machinery for action on the Caribbean crisis." 45 In fact, despite the difficulties resulting from press censorship about events at the oilfields in Trinidad, the organization seems to have come into its own campaigning in solidarity with the Caribbean labour rebellions from its base in London. James was the editor of its newsletter, Africa and the World, and the first issue of this came out in early July 1937, carrying a report on the Trinidad strike, with the following conclusion:
It is the duty of the British working class movement to support these West Indian workers in James gave a résumé of the history of the West Indies, explaining that, after the native Caribs had been wiped out, negro slaves had been imported to labour in the islands. Slavery had only been abolished when the British bourgeoisie realised that it was less expensive to pay the negroes starvation wages than to feed them. of 1919 with the recent one, saying that black workers had learned much during the last 18 years from events throughout the world. They now knew how to enforce their rights, and how to remain solid in the face of threats and persecution. They were no longer afraid of strike-breaking police, militia and marines. 49 Other speakers included George Padmore and, from Barbados, which had also just been rocked by riots, Chris Braithwaite, leader of the Colonial Seamen's Association, who used the pseudonym "Jones" to prevent victimization. 50 The meeting adopted the following resolution, copies of which were sent to the Colonial Office, the governor of Trinidad, and to the British and other West Indian islands should be decided by the people themselves." In particular, the memorandum noted the following:
1. That oil-field workers attempted a stay-in strike, a form of industrial action practiced by the most advanced bodies of workers in France and America.
2. Among the demands is that for a forty hour week, which again shows the workers to be in close touch with modern developments.
3. The workers in the harbour demanded equality of pay with Europeans for the same work.
The IASB proposed a more democratic constitutional arrangement: British Imperialism knows only one method of crushing these struggles. Guns, bayonets and bombs; flogging and imprisonment. We must ruthlessly denounce the brutality of our Imperialist John Bull. We must give all possible material aid to the oppressed nationalities by independent workers' action, by legal and illegal methods. Our aim is the complete independence of the colonial peoples. To do this we must have a movement with its roots in every part of the Empire.
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It was with the Trinidad events still very much in mind then that James in the winter of 1937 put the finishing touches to his masterful epic The Black Jacobins and began work on what would become his pioneering short study A History of Negro Revolt. 60 In this latter work, James devoted a section of his final chapter to spelling out the significance of the Trinidadian revolt through a discussion of how the Marxist theory of "uneven and combined development"
had given the Trinidadian working class, and above all the oilfield workers, tremendous power:
What has created the new Trinidad, however, has been the development of the oil industry, which now employs nearly 10,000 men concentrated in the southern part of the island. Largescale industry has had the inevitable result of developing a high sense of labour solidarity and growing political consciousness. The slump threw the population into great poverty and the inadequacy of the social services intensified the resultant suffering. The Ethiopian question sharpened the sense of racial solidarity and racial oppression. News of the stay-in strikes in
France and America was eagerly read by these workers. They found a leader in Uriah Butler.
. . . He went to the South and carried on his agitation among the oilfield workers. In June of last year the oilfield workers staged a stay-in strike for higher wages. The consequences were unprecedented.
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James presented events in colonial Trinidad, particularly once the oilfield workers in the South of the island made their move, as a telling example of the Marxist theory of permanent revolution:
Thenceforth the strike spread. . . . The strike was complete in Port of Spain, the capital, a town of 80,000 inhabitants, which is at the opposite end of the island, some 40 miles away from the scene of the first outbreak. This, the most outstanding feature of the disturbances, is referred to parenthetically in the official report as follows: "The same morning Port of Spain, where work at all the industrial establishments had ceased . . ." The Indian agricultural labourers, who might appear to have little in common with the black proletariat, no sooner saw these blacks in militant action than they too followed them and began to strike. In many parts of the island stoppage of work was complete.
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Even though two cruisers were sent, the general strike in Trinidad continued until the governor intervened and attempted conciliation. "What is important, however, is the political awakening which it has crystallized," James insisted.
Trade unions are being formed all over the island, and the advanced workers are clamouring There was little to be hoped for by way of solidarity with this movement from the black and colored middle classes. "They grumble at racial discrimination, but their outlook is the same as that of the rich whites, and indeed their sole grievances are that they do not get all the posts they want, and that the whites do not often invite them to dinner." After the general strike, "the Negro middle-classes [were] already aligning themselves and making the issue
clear." James noted, "They are with the whites. Industrialization has been the decisive factor
here." Still, even this realignment had its compensations for the workers' movement, as arrayed against both white capital and the black middle classes, "racial feeling will gradually take a less prominent part in the struggle than hitherto." If there was hope for the West Indies, James concluded, it lay with the proletariat:
While it is unwise to predict, the clamour for literature shows how strong is the urge to know what is happening abroad and follow suit. Already a local pamphlet has been written on Fascism. The movement is clearly on its way to a link with the most advanced workers in Western
Europe. It was in part to provide an antidote to such poison that James wrote The Black Jacobins, which came out in autumn 1938. James had doubtless been inspired to hear that "when British troops landed in Trinidad in 1937 some of them told the people: 'Go ahead. We don't want to shoot you.' " 68 Indeed, to a greater extent than has so far been registered in the literature, James's history was a work written with both the working class of the British West Indies and of imperial Britain itself in mind. James used the anglicized term for Saint-Domingue-"San Domingo" or "St. Domingo"-almost certainly to make it easier for a British audience to comprehend. Saint-Domingue was twice described as a territory "nearly as large as Ireland" so that a British audience might be able to get a better sense of the Haitian Revolution. and combined development" and how it gave rise to an "amalgam of archaic with more contemporary forms" in "backward" societies illuminated James's experiences of colonial modernity in Trinidad. 71 As we have seen, when faced with implicitly racist accusations about how black people in the Caribbean were somehow "primitive" and not yet "ready" for selfgovernment, James would always instinctively reply with examples from his experience of how "Western" and "modern" the people, politics, and culture actually were. Reading Trotsky's
History had allowed the author of The Life of Captain Cipriani to more fully make sense of his life so far, having grown up in what he later described as the "heterogenous jumble" of colonial Trinidad, with its division between town and country, and between a more rural north and a more industrialized and developed south around the oil fields. While James had been something of a "country bumpkin," the Marxist theory of permanent revolution explained why a "modern" labour movement around the nationalist TWA had grown so rapidly in just over a decade after the Great War, and pulled behind it radicalizing intellectuals like himself with its energy and resolve. 72 The Caribbean labour rebellions represented a timely reminder of the applicability of the theories of "uneven and combined development" and permanent revolution to anticolonial struggles in the age of socialist revolution, and came just as James was in the final stages of writing The Black Jacobins, his pioneering and outstanding demonstration of how the theories also illuminated the antislavery liberation struggle in the age of "bourgeois-democratic" revolution. 73 Without the concrete example of the Trinidadian oil workers' glorious entrance onto the stage of Caribbean and world history in particular, it seems uncertain that James would have brought out the "proto-proletarian," modern nature of the black enslaved people's experi-upheavals, then the revolutionary spirit of those rebellions in turn went into the making of
The Black Jacobins as yet another new work, "new in that its premises are the future, not the past." As Archie Singham once noted, "The first goal of James in writing the book was to demonstrate to his fellow West Indians at that time that they could and should wrest control of their own destiny, as Haiti had done over a century earlier." 75 The Black Jacobins was then designed in part to ideologically arm the people of the Caribbean for the fire next time, the coming struggle for colonial liberation, and to simultaneously attempt to win working people in Britain to an understanding of the need to demonstrate moral and material solidarity with that struggle. The idea that an "extraordinary silence" pervades James's writings with respect to the Caribbean labour rebellions surely needs revision, while Stuart Hall's judgment, that James's "work on the Haitian revolution and his work on West Indian self-government is part of the same story," appears characteristically astute.
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There is a nice coda to this story. In 1937, a small group of independent Marxists in Jamaica had come together and in May 1938, amid the mass strike and upheaval, decided to launch a little double-sided news bulletin, the Jamaica Labour Weekly. One of those involved, a young law student named Richard Hart, remembers the Jamaica Labour Weekly as "Jamaica's first 'communist' newspaper" and "an important part of the popular awakening and a milestone in labour journalism." Though it printed only "a couple of thousand" each week, it was widely distributed throughout the island and was proving "very popular," and what was by then a four-page paper soon came to the attention of the colonial authorities. In late July 1938 the editor and printer were prosecuted for seditious libel and after a trial in October 1938 were imprisoned for six months, temporarily silencing the paper, though Hart was able to relaunch it in December 1938, with a wide variety of contributors. Ben Bradley, a CPGB member in London, read the article praising the Trotskyist James, who was soon to be meeting Leon Trotsky himself in Mexico to discuss perspectives for the struggle for black liberation in America, and the "renegade" Padmore, he promptly intervened to (successfully) bring the Jamaican comrades in line. On 17 May 1939 Hart wrote to Bradley: "Thanks for yours of 17th April, containing information about the political line being adopted by C. L. R. James and George Padmore, and suggesting that no further prominence be given to these men. At this end we are entirely in agreement with you, and shall avoid further mistakes in future. The article appearing in the issue of 1st April was submitted to us by a Comrade who is one of our best writers. He seems to have been an acquaintance or friend of Padmore, and being a person who feels strongly on the injustices meted out to the negro race, I fear that he was momentarily unduly sympathetic also to James." See TNA: KV/2/1824/46b. On 23 May 1939, Bradley replied, noting that "in connection with the question of C. L. R. James and G. Padmore, there is no doubt that they have contact with people in the island, and will probably use any channel to get publicity. Now that you know the political position of these people, you will be able to take such steps as are possible to make this known."
